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Background 
Resource consents have been granted to The Astrolabe Community Trust to abandon the remains of 
the MV Rena, its equipment and cargo and associated debris on Otāiti reef, near Motiti Island; and 
to permit any future associated discharges of contaminants (including harmful substances) to the 
Coastal Marine Area.   

This Cultural Monitoring Plan (CMP or Plan) is a requirement of condition 5.2(a) of the conditions of 
consent dated 1 February 2018. The CMP may be amended in accordance with condition 5.5, 
provided that the Kaitiakitanga Reference Group (KRG) has been consulted and has provided written 
advice to accompany the request.   

The consent conditions also provide for a Physical Environment Monitoring Plan (PEMP) and a Wreck 
Condition and Debris Monitoring Plan (WCDMP).  Wherever practicable the monitoring and 
reporting required by those plans and by this Plan shall be combined so as to avoid duplication of 
resources. 

The conditions that are relevant to the preparation and implementation of this CMP are summarised 
below. A copy of the consents and conditions is at Appendix A.  

Cultural monitoring should be undertaken in accordance with the purpose of the consents as 
outlined in condition A.3. Condition 5 sets out the requirement to provide, and implement, 
monitoring plans and condition 6 specifically sets out the objectives and minimum requirements of 
Cultural Monitoring and the CMP. Response and contingency actions are outlined in condition 10.  
The key themes that emerged from the evidence presented to the Environment Court are that a 
monitoring programme should monitor for any significant changes, and if changes are observed, 
action should be taken.   

For me, the Resource consent that has been applied for represents a plan to manage the reef into the 
future with conditions to monitor and manage matters that might arise so that we don’t have to deal 
with nasty surprises that might arise.1  

Several monitoring surveys were undertaken over the five years prior to the commencement of the 
consents.  They included surveys by Mr Joe Te Kowhai, an experienced international salvage diver 
with genealogical links to Te Arawa and by Dr Kura Paul-Burke, an experienced Māori marine 
biologist familiar with the area and with connections to Motiti hapū.  These divers provided evidence 
including their observations from a professional and Māori perspective.  It is appropriate to consider 
their views in the implementation of monitoring at the wreck site.   

Purpose, duration and amendment of the CMP 
The overall purpose of this Plan is to set out the cultural monitoring programme to meet the 
relevant objectives and requirements of the resource consent conditions.   

The CMP and monitoring undertaken pursuant to it shall continue until the term of the resource 
consents expires on 20 October 2027.  The CMP can be amended from time to time in accordance 
with condition 5.5, at the request of the Consent Holder following consultation with and written 
advice from the KRG.   

                                                           
1 Evidence of Niven Rae, chairman of Whakaue Mare and the Maketu Surfclub. 23 December 2017. para 19.  
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Objectives of the Cultural Monitoring 
The objectives of Cultural Monitoring2 are set out in consent condition 6.1 as follows. 

Objectives of Cultural Monitoring 

6.1        The objectives of Cultural Monitoring are to: 

a) Monitor the effects over time on identified Cultural Values (including but not limited 
to mana, wairua, mahinga kai, mauri and kaitiakitanga) of Maori who have a kaitiaki 
relationship with Otaiti (in these conditions referred to as the “Cultural Values”) 
resulting from the exercise of these consents; and 

b) Identify circumstances in which measures may need to be implemented to avoid, 
remedy or mitigate any adverse changes to effects on Cultural Values at Otaiti and 
at customary fishing grounds around Otaiti, of Maori who have a kaitiaki 
relationship with Otaiti, resulting from the exercise of these consents; and  

c) Include monitoring of species important to customary or cultural needs, including 
from customary fishing grounds around Otaiti. 

Cultural Values to be monitored 
The values to be monitored include mana, wairua, mahinga kai, mauri and kaitiakitanga of Māori 
who have a kaitiaki relationship with Otāiti.   

The following section sets out the understanding of the values and the attributes of these values 
that are to be monitored.   

Mana 

Mana or prestige or influence is a concept that governed traditional Māori society.  People had the 
ability to gain mana through great endeavours, labour and hereditary rights and lose it through loss 
of authority, association to a crime and accident.  Mana could be personal but also shared among a 
group such as whānau, hapu and iwi.  Mana could sometimes be expressed in wealth, access to 
resources and ability to make things happen.   

The recognition of Mana in the Rena consents is by the provision of restoration and mitigation under 
condition 16 and by recognition of the settlement agreements reached with those parties listed in 
Advice Note 5.  It will also be afforded by the opportunity for membership on the Kaitiaki Reference 
Group (KRG).  Attributes that may be monitored could be full membership of the group, the 
effectiveness of the KRG and attendance at its meetings.  Mana can also be expressed in the ability 
of the KRG to advise and make recommendations to the Regional Council and/or Consent Holder on 
possible monitoring or response or contingency measures.3   

Kaitiakitanga 

Kaitiakitanga is defined in the Resource Management Act 1991 as the exercise of guardianship by the 
tangata whenua of an area in accordance with tikanga Maori in relation to natural and physical 
resources and includes the ethic of stewardship.  Kaitiakitanga is the intergenerational responsibility 
to care for the environment. It includes concepts of authority (rangatiratanga), spiritual beliefs of 

                                                           
2 Resource Consent Condition 6.1 
3 See condition 2.3 Purpose of the KRG 
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sacredness (tapu), prohibition (rāhui), energy (hihiri) and life-force (mauri) and social protocols 
associated with hospitality (manaaki), reciprocity and obligation (utu).   

The purpose of kaitiakitanga is not only about protecting the life-supporting capacity of resources 
but of fulfilling spiritual and inherited responsibilities to the environment, of maintaining mana over 
those resources and of ensuring the welfare of the people those resources support.  In 
contemporary resource management, Kaitiakitanga is often a role that is bestowed on dedicated 
individuals who will act as guardians to protect the integrity of a place and resources on behalf of 
the wider community or iwi/hapu.   

The presence of spiritual guardians in traditions is reflected in the presence of natural phenomenon 
such as the iconic species of an area, in this case, the whai (stingray), mango (shark) and, in times 
past, hāpuka.   

Cultural values of kaitiakitanga are respected and monitored by: 

• Requiring as conditions of consent monitoring of the wreck site for adverse changes to the 
Otāiti environment and to ascertain its expected long-term natural recovery 

• Conditions to address significant adverse ecological effects and adverse changes to effects 
on Cultural Values to the extent practicable through response and contingency measures 

• Establishing a Kaitiakitanga Reference Group (KRG) with the purpose and role of recognising 
the importance of Otāiti as taonga and to recognise the kaitiakitanga of Māori who have a 
kaitiaki relationship with Otāiti  

• Reporting on changes to contaminant levels in kaimoana 
• Participation by Māori who have a kaitiaki relationship with Otāiti in the monitoring 
• Reporting on changes to the condition of the wreck over time 
• Advising and making recommendations on the appropriateness of response or contingency 

actions 
• Reporting on the results of any contingency measures undertaken 
• Opportunities when appropriate for kaitiaki to facilitate cultural ceremonies e.g. events, 

commemorations 
• The presence of iconic species, or the possible return of species that have been absent. 

In this way the mana of the kaitiaki is recognised and advice is provided to the KRG on any potential 
adverse effects on the welfare of the people who use the resources of the Reef. 

Wairua 

Wairua is the immortal and non-physical soul of every person that inhabits a person while they are 
alive and is released into the world upon death.  The wairua of a person can be damaged through 
illness, injury as a result of abuse, neglect, violence and mākutu (sorcery). In Māori traditions the 
wairua of a person has the power to warn the individual of impending danger or feel the presence of 
something special.4   

As a meta-physical value it is challenging to identify appropriate attributes that might either be 
measured or provide for the recognition of wairua.  It is appropriate to ensure that the safety of the 
wreck to recreational divers and those harvesting kaimoana is monitored.  This is provided for 
through the wreck condition and debris monitoring plan and contingency and response provisions in 
relation to diving and navigation safety.   

                                                           
4 Hirini Moko Mead. Tikanga Māori – living by Māori Values. 2016. Pp 60-63 
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Mauri 

Mauri is a Māori term used to describe the life principle, life force, vital essence, special nature, a 
material symbol of a life principle, and a source of emotions - the essential quality and vitality of a 
being or entity. The term is also used for a physical object, individual, ecosystem or social group in 
which this essence is located.5  He Pataka kupu, the Māori Language Commission’s definitive 
dictionary of the Māori language identifies mauri as “te mana atua kei roto i te tangata ki te tiaki i a 
ia, he tapu”.  That is, the supernatural force of atua in a person that protects a person and is sacred.  
 
In contemporary usage, mauri, or the spark of life, or the active component that indicates the person 
is alive6 is also expressed in environmental terms sometimes as an overarching characteristic, being 
the life force of objects and the environment.7  According to Tamati Kruger of Tuhoe, a well-
respected iwi leader, educationist and cultural expert, mauri is the nature of things, the soul of 
things, the concentration of everything that is dear to us, the wisdom we have collected during our 
period on the planet.  That is the echo that keeps us upright and moving forward.  Mauri is the 
potency and allure of life.  Mauri is largely internal, meaning that it is something that we sense 
rather than what we can touch, although mauri can occupy and live in something that is but a token 
of it, it does not capture its power.  It is just there to comfort us so we have something physical to 
look at.  But otherwise mauri is sensual, it is more of an emotional intelligence and presence than 
something like whakairo that stands at the pa.  Mauri is atmospheric, omnipotent, there is nothing 
greater than it.  E ki ana nga karakia o te Māori, he tapu te mauri, he tapu te mauri.8   
 
The Te Arawa Cultural Values Assessment (in Volume Two of the consent application) states that 
“Mauri is not static and the mauri of any particular thing can be affected by the environment in which 
it exists… “(Barlow, 1991, p 83) notes that mauri is able to be restored through conservation measures 
such as the imposition of rahui and through the carrying out of rituals/ceremonies. The maintenance 
of mauri is “very important to ensure the wellbeing of the environment as a whole”. 

Mauri may be appropriately monitored as a state of the whole environment, as the sum of the range 
of attributes identified in the monitoring plans.   

Mahinga kai 

The term mahinga kai is commonly used to describe the activity of and the place of harvesting, 
collection, hunting and gathering of food resources.  Mahinga is derived from the word mahi. As a 
verb this is; to work, be occupied with, perform, procure and as a noun; work, occupation, function, 
abundance.9  The term kai refers to the activity of consuming or eating food and is also the noun for 
food.10   

The importance of water and food for sustenance of the individual, family, community, manuhiri 
(visitors) and ultimately the iwi is paramount.  In a subsistence economy, the survival of a 
community relied on a sustainable and dependable food supply from a range of sources including 
the ocean.  This provided immediate day to day nutrition but also through preserving, fermenting, 
drying, smoking and other techniques it provided medium term storage for periods where 
harvesting was not possible (poor weather, cold seasons) and large events (feasts, celebrations).   

                                                           
5 John C Moorfield, Te Aka Online Māori Dictionary. 2003-2017 
6 Hirini Moko Mead.  Tikanga Māori. 2016. p 395 
7 Antoine Coffin. Mātauranga Māori Knowledge Networks. 2015. p26 
8 Tamati Kruger. Keynote Presentation. Onaio - Mauri o te Wai Conference. 21 July 2016 
9 H.W. Williams. Dictionary of the Māori Language.  Reprint 1992. p163 
10 H.W. Williams. Dictionary of the Māori Language.  Reprint 1992. pp85-86 



 

7 
 

In the resource consent conditions, a number of attributes can be used to monitor mahinga kai.  
These could include: 

• Safe access to gather kaimoana at Otāiti  
• Kaimoana at Otāiti is suitable (healthy and safe) for human consumption 
• The presence and abundance of the kaimoana at Otāiti  – koura, kina, pāua, hāpuka (relative 

to the pre-Rena condition of Otāiti) 

Mātauranga Māori 

Mātauranga Māori is a term that describes the body of knowledge originating from Māori ancestors, 
including the Māori world view and perspectives, Māori creativity and cultural practices.11 

Mātauranga Māori embraces individual, local and collective knowledge, Māori values, cultural 
expressions, perspectives and observations, being traditional, historical and contemporary.  Bodies 
of knowledge can be shared, held collectively by whānau, hapū and iwi, however, there are bodies of 
knowledge that are held specifically by tohunga or pūkenga (tribal experts) and kaumatua (elders).  
Each body of knowledge comes with a certain amount of tapu (restriction, purpose, association) and 
these tapu must be respected or a hara (calamity) may befall the person or group.  In general terms, 
the more people who held certain knowledge the less tapu it was.  In traditional Māori society 
knowledge was a source of great prestige, spiritual power and influence.  Bodies of knowledge are in 
traditional Māori society derived from the Atua, honed through observation, trial and error, and 
passed from one generation to another through modes of waiata, karakia, whakairo, and kōrero.   

An important aspect of Mātauranga Māori is that it is dynamic, in both a temporal and spatial sense. 
Thus, from one iwi to another, even one hapu to another, and even location to location mātauranga 
can change in values and concepts. 

Tangata whenua recognise the importance of the values related to customary fisheries, identity, 
pakiwaitara, indigenous knowledge and Mātauranga Māori and that these values require that 
kaitiaki have a chance to re-establish their relationship to the Reef as soon as possible.    

To restore and enhance Mātauranga Māori relating to the Otāiti marine environment it is important 
to involve tangata whenua in the monitoring programme.  To measure the value added through the 
monitoring programme a record of engagement with Māori, including the roles taken in monitoring, 
will be reported to the KRG. 

It may be the case that monitoring cultural values is an exercise of interpretation or assessment 
through a Mātauranga Māori lens following the results of physical and ecological monitoring of the 
Rena wreck.   

Monitoring Cultural Values 
The values will be monitored through a series of attributes that will involve monitoring at the site 
(diving), assessment of information from onsite monitoring, laboratory testing and 
interviews/surveys of divers.  The following table sets out the values, attributes and the method of 
measuring.   

 

                                                           
11 Te Aka Māori-English. 2015 
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Table 2:  Monitoring Cultural Values – value, attribute and measurement 

Value Attribute How measured 
Mana Membership of the KRG 

Attendance of the KRG members 
Meeting the expectations as to the 
purpose and role of the KRG 
Advice and/or recommendations of the 
KRG to the Regional Council or Consent 
Holder 

100% membership 
Attendance at meetings 
Reporting requirements 
 
Advice and/or 
recommendations given and 
accepted 

Kaitiakitanga Establishing a KRG 
Reporting on changes to contaminant 
levels in kaimoana 
 
 
 
Participation of kaitiaki in the monitoring 
 
Reporting on changes to the condition of 
the wreck over time 
 
Reporting on the results of any 
contingency measures undertaken, 
including abundance/population studies 
of kaimoana species at the wreck site if 
necessary. 
 
Presence of marine kaitiaki such as whai 
 

KRG is established 
 
Ecological monitoring of kina, 
koura, pāua, other species as 
advised by the KRG 
 
Number of activities 
 
Wreck condition and debris 
monitoring 
 
Undertaken where required 
 
Interviews by the KRG with 
recognised 
pūkenga/kaumatua 
 
Number of observances 

Wairua  Safety of the wreck to professional and 
recreational divers, visitors and other 
users at Otāiti. 
 

Physical assessment 
 
Interviews and surveys of 
Māori divers and KRG 
 

Mauri Health of kaimoana 
Kaimoana safe to eat (kina, paua, fish) 
Presence of iconic species – whai 
(stingray), mango (shark) and hāpuka.  
Overall summary of reef health 

Ecological monitoring 
Ecological monitoring/testing 
Observation 
 
Qualitative assessment of 
overall reef health 

Mahinga kai Safe access to gather kaimoana at Otāiti 
 
 
Kaimoana is suitable (healthy and safe) 
for human consumption 
 
 
 
The presence of the kaimoana – koura, 
kina, pāua, and fish species as advised by 
the KRG 
 

Wreck condition and debris 
monitoring assessment 
  
Physical environment 
monitoring/ testing, human 
health trigger (condition 
10.11) not exceeded 
 
 
 
Physical environment 
monitoring 
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Value Attribute How measured 
Mātauranga Māori Involvement of Kaitiaki in monitoring 

Mātauranga Māori assessment report on 
overall health of the reef 

Number of activities 
 

Roles and responsibilities 
There are several groups and individuals who will play a role in the monitoring of cultural values.  
These are: 

• Members of the KRG 
• The Independent Technical Advisory Group (ITAG) 
• Experts/divers – conducting wreck surveys, data collection and observations 
• The Regional Council, and 
• The Consent Holder. 

The roles and responsibilities of the KRG are set out in Condition 2.3. 

2.3. The purposes / role of the KRG shall be to: 

a) Recognise the importance of Otāiti as a taonga and to recognise the kaitiakitanga of 
Maori who have a kaitiaki relationship with Otāiti;  

b) Review and make recommendations to the Regional Council and the Consent Holder 
on the Cultural Monitoring Plan including on any proposed changes to the Cultural 
Monitoring Plan; 

c) Provide that Maori who have a kaitiaki relationship with Otāiti may have an involvement 
in monitoring the effects of the activities authorised by these consents; 

d) Provide for the kaitiaki responsibilities and values to be reflected in the monitoring of 
the wreck and of the surrounding marine environment undertaken under these 
consents, including: 

i.  To advise and make recommendations to the Consent Holder and the Regional 
Council on monitoring for change to risk, or threat, to Cultural Values;  

ii. To evaluate the data obtained from cultural and physical monitoring insofar as they 
relate to the Cultural Values and the effects on them of leaving the wreck on Otāiti 
and, in the event that adverse changes to effects on Cultural Values are identified, 
to advise and make recommendations to the Consent Holder and the Regional 
Council on possible monitoring, or response or contingency measures, or actions; 

iii. In the case of adverse changes to effects on Cultural Values being identified, to 
advise and make recommendations to the Consent Holder and the Regional 
Council on the appropriateness of any mitigation, response and contingency 
measures recommended to the Regional Council by the Consent Holder; 

iv. To provide a means of liaison between Maori who have a kaitiaki relationship with 
Otāiti and the Consent Holder through providing a forum for discussion about the 
implementation of the consents; 

v. Being responsible for receiving requests for, and facilitating the provision of, any 
cultural ceremonies deemed appropriate by Maori who have a kaitiaki relationship 
with Otāiti. 
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The Consent Holder is to facilitate formal meetings of the KRG after each monitoring round (which 
should be after the data is made available) and is to ensure that minutes are recorded from each 
meeting (Condition 2.5b). These should be appended to the monitoring report for that round. 

Reporting 
As required by condition 15.3, a Cultural Monitoring Report (CMR) recording the evaluation 
undertaken shall be completed within one month of the Physical Environment Monitoring Report 
being provided to the KRG and provided to the Regional Council and ITAG. 

By 31 July each year, the Consent Holder shall produce and provide a summary of the cultural 
monitoring (and other monitoring) results since the previous Annual report, and where relevant any 
responses or contingency measures undertaken. 

Experts and divers will be conducting wreck surveys, data collection and observations.  It is expected 
that some or all of these people will at the same time be conducting the cultural monitoring and 
reporting.   

The results of all monitoring and sampling undertaken pursuant to the CMP and summaries of the 
results shall be uploaded to the Rena website required under condition 4 of the consents.  

The Consent Holder shall maintain a register of interested parties wishing to be notified of any material 
provided to the KRG, the ITAG and the Council and material uploaded to the website. The Consent 
Holder shall notify those parties on the register at the same time that material is provided or uploaded, 
or as soon as practicable thereafter. The register must include the Council, the Harbourmaster and 
the members of the ITAG and KRG as a minimum. The register should record those parties unable to 
access the website and the Consent Holder shall send requested materials set out in condition 4.1 to 
those persons. 

Health and Safety 
The Consent Holder will be responsible for health and safety related to the undertaking of 
monitoring.   A health and safety plan, including dive plan, will be prepared prior to any physical 
work and work will be implemented in accordance with the plan.  A significant factor in minimising 
risk to safety will be the number of dives and the conditions in which they occur.  All dives should be 
undertaken on a buddy system in accordance with best practice for undertaking SCUBA dives in 
open water. 

All persons undertaking underwater work will be appropriately qualified (PADI Open Water as a 
minimum) and hold an occupational diving certificate of competency for film and photographic, 
scientific or commercial diving from WORKSAFE NZ.   

Risks to the Environment 
There are some risks to the environment identified in this plan.  These include: 

• The taking of kaimoana for monitoring purposes, and the amount taken may significantly 
reduce the abundance of kaimoana at Otāiti. 

• Removal of parts of the bow as a response or contingency measure in accordance with 
condition 10 has, in itself, the potential to cause damage to Otāiti, adverse effects on the 
reef environment and risks to the health and safety of visitors and workers at Otāiti. 
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The KRG shall consider the methods that should be employed to avoid or minimise risks (where 
appropriate) and any remedial actions that may be required if risks present as effects. 

The relative costs and benefits of the mitigation proposed to the health and safety of Otāiti and of 
those people visiting or working at Otāiti will be reviewed by the KRG, the ITAG the Regional Council 
and the Consent Holder before any actions are undertaken at Otāiti. The practicability of the actions 
proposed shall be considered in accordance with condition 11.1. 

Response and Contingency Measures 
A Level 2 ecology and cultural response, as identified in conditions 10.3 – 10.6, shall be implemented 
where the Cultural Monitoring identifies that the thresholds for actions to be taken to avoid, remedy 
or mitigate adverse changes to the effects on Cultural Values identified in Appendix 1 of this Plan 
have been exceeded. Condition 10.3 sets out the process and responses involved in a ‘Level 2’ 
response.   

 



Appendix 1 - Thresholds and possible action/contingency 

Value Attribute How measured Threshold Possible 
Action/Contingency 

Mana Full membership of the KRG 
Attendance of the KRG members 
Meeting requirements of Terms of 
Reference 

100% membership 
Attendance at meetings 
Reporting requirements 

50% membership 
Missing 3 meetings in a row 
3 months / 50% 

Formal letter 
Capacity building 
Replacement KRG 
member 

Mana Advise and/or recommendations of the 
KRG to the Regional Council or Consent 
Holder 

Advise and/or 
recommendations are 
accepted 

Less than 50% of advice or 
recommendations accepted 

Reasons why / capacity 
building 

Kaitiakitanga Establishing a Kaitiakitanga Reference 
Group (KRG) 
 

KRG is established 
 

Not established within 
timeframe 
 

Formal letter  
Capacity building 
 

Kaitiakitanga Reporting on changes to contaminant 
levels in kaimoana 
 

Ecological monitoring of 
kina, koura, pāua 
 

Food health standards 
 

Rāhui 
 

Kaitiakitanga Participation of kaitiaki in the 
monitoring 
 

Number of activities 
 

50% participation of kaitiaki 
 

Reasons why / capacity 
building. 
 

Kaitiakitanga Reporting on changes to the condition 
of the wreck over time 
 

Physical monitoring 
 

Unsafe for divers, level 2 
response 
 

Review health and safety 
risk assessment for diving 
by cultural monitors, level 
2 response (if required) 
 

Kaitiakitanga Reporting on the results of any 
contingency measures undertaken, 
including abundance/population 
studies of kaimoana species at the 
wreck site if necessary. 
 

 
Undertaken where required 
 
Interviews by the KRG with 
recognised 
pūkenga/kaumatua 

 
Reporting has not been 
undertaken 

 
Reasons why / capacity 
building 
 

Kaitiakitanga Presence of iconic species such as whai 
(stingray) 

Observances Absence of species 
previously present 

Further monitoring and 
reporting. 
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Value Attribute How measured Threshold Possible 
Action/Contingency 

Wairua  Safety of the wreck to divers 
 

Wreck condition and debris 
assessment 
 
Interviews and surveys of 
Māori divers and KRG 
 

Unsafe to divers 
 

Diver safety and 
Navigation safety 
contingency actions. 
 
Cultural ceremonies 

Mauri Health of kaimoana 
Kaimoana safe to eat 
 

Ecological monitoring 
Ecological monitoring/ 
testing 

Food health standards 
 

Rāhui 
 

Mauri Presence of iconic species – hāpuka, 
mango, whai 
 

Observation 
 

Absence of species 
 

Further monitoring and 
reporting. 

Mauri  
Overall summary of reef health 

 
Qualitative assessment of 
overall reef health / Mauri 
Assessment 

 
Level 2 thresholds in Table 
2 of Appendix 1 of the 
Conditions 

 
level 2 response 
 

Mahinga kai Safe access to gather kaimoana at 
Otāiti 
 
 
Kaimoana is suitable (healthy and safe) 
for human consumption 
 
 
The presence of kaimoana – koura, 
kina, pāua 
 

Physical assessment 
 
 
 
Ecological monitoring/ 
testing of kina and a fish 
species (Pōhuiakaroa or 
Maomao) 
 
 
Ecological monitoring 

Unsafe to divers 
 
 
 
Food Health Standards 
 
 
 
Significant reduction in 
numbers 

Diver safety and 
Navigation safety 
contingency actions. 
 
Rāhui 
 
 
 
Report on reasons (Note 
reasons may include 
natural impacts on 
abundance) 

Mātauranga Māori Involvement of Kaitiaki in monitoring 
Mātauranga Māori assessment report 
on overall health of the reef 

Number of activities absence of Matauranga 
Māori expert on ITAG 

Reasons why / capacity 
building 
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Value Attribute How measured Threshold Possible 
Action/Contingency 

Multiple Cultural 
Values 

Specific change to physical condition of 
wreck 

 
 
Significant scouring as per 
Physical Monitoring Plan 
 

Significant adverse effects 
on cultural values (above) 
 
Significant damage to 
ecological systems 
 
Risk to health and safety to 
members of the public 
including divers 

 
Actions including; 
removing the bow piece; 
or cutting down all or part 
of the bow piece; or 
leaving the bow piece in 
situ; or any other 
appropriate response. 

 

 


